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Abstract

Article History This article aims to reveal a hadith scholar, ibn Hajar,
Received :01-03-2024 in assessing the narrators of hadith in the book Lisan
Revised :06-03-2024  al-Mizan. His thinking is a way of assessing hadith
Accepted :16-03-2024 narrators as an effort to clarify the thoughts of

Keywords: previous scholars such as al-Zahabi in the book Mizan
Narrator of Hadith, al-I'tidal and other scholars who have judged
Symbol or Code, individuals in hadith narrations as d}aif for various
Assessment, reasons. He has revised the names of the existing but
Authentic. missing narrators (rijal al-hadis) in the sittah book,

then explained the names of the unclear or ambiguous
hadith transmitters by using explanations such as their
real names, nicknames, pseudonyms, or father's names
and his lineage. In this book, he has explained
information using codes and symbols as well as
additional information, which is sometimes just a brief
but clear explanation, so that the information from the
book is very helpful for hadith experts to know hadith
narrators who are foreign to other hadith experts.
Ibnu Hajar advised that the assessment of hadith from
the perspective of rawi must be thorough so that the
assessment of the quality of the hadiths of sahih,
hasan, and daif can be clear and clear by subsequent
hadith researchers and not a misjudgment. So, hadith
research that is considered to be of weak quality
because one scholar has a problem with a rawi may be
of sigah or sadiiq for other scholars because the rawr
is actually a different person.

Introduction

Hadith measure efforts in establishing a law or ordinance, required ‘ilm
takhrij al-hadrs, in order to get the traditions of many books of hadith. To know
the quality of the hadith, it is necessary to know a lot of things, both sanad matan,
and rawi or narrator in the hadith. The problem of a hadith with valid
values, sahih, hasan or daif'lies in the sanad and eyes that scientists need to
investigate. (Qomarullah 2016) Therefore supporting knowledge from learning
hadith (mustalah al-hadis) is needed. Thus, hadith scholars have long studied
hadith narrators in the history of hadith narrators (‘ilm rijal al-
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hadis) and ‘ilm jarh wa al-ta'dilto assess the validity of the hadith propet
Muhammad as a method to uphold the sunnah of the Prophet. (Qomarullah 2019)

Ibn Hajar has lived in the last century of the eighth century AH and the
middle of the ninth century Hijri included the golden age of the scholars and the
greatest for the development of madrasahs, libraries and knowledge councils.
(Kamal 1996) The rulers in Mamlitk government at that time paid great attention
by developing many schools, (Ayalon 1996) libraries and motivating scholars as
well as supporting them with property and position positions. All this is the reason
for the emergence of scholars in disseminating knowledge by teaching and writing
scientific works in various fields of science including the science of hadith. (See
Fathi Salim 2014) before that, many other scholars have collected hadiths from
various sources from hadith narrators who have been continuous from time to
time uninterrupted. (Qomarullah, 2017)

At that time a great scholar named Ibn Hajar al-Asqalani (d.852/1449) was
born. (Ibnu Hajar 2018) Ibn Hajar teaching comes from a family that loves
science and is a jurist, Arabic language and literature, hadith codification and
hadith knowledge. (Ibn Hajar al-Askalani 1968) He wrote many works from the
various sciences he possessed, of which he remained a reference for scholars in
the study of Islam. (Muhammad al Badr 1998) Likes as al-
Syafi'T (d.204/890) who marks the beginning of the development of science and
knwoledge.(Erkol Ahmet 2003) Ibn Hajar also gave birth to many great scholars
in his time. (Jhon B 2008) His life time was the golden age of rapid advancement
of science and knowledge in the Islamic world. (Anne 1999)

One of his works is Lisan al-Mizan which discusses mus}t}alah} 4}adis the
field of al-jarh} wa al-ta'dil. (Faza dan Asrar 2013) Ibn H}ajar criticized the
personality of the various narrators of hadith who came from the Prophet.
(Amiruddin A 1999) The speakers will discuss the book in relation to the
background of the writing of the book, the method, and the system of the books,
about the contents of the book and the opinions of scholars about the book.
Previously, the speaker wanted to research a little history about him, including his
name, text, his journey to study, as well as teachers, students and his work. Before
closing, the speaker will learn a little about him and his book. Hopefully this short
paper can introduce a little about Ibn H}ajar teaching and his work Lisan al-
Mizan. (Iskandar A 2019)

Research Methods

This research is a review of existing literature (library research). Library
research is a literature review, either from books, notes, or research that has been
available before. More specifically, a literature review is a data collection
technique that involves conducting a review study of books, literature, notes, and
reports that have a relationship with the problem to be solved. secondary (Hadi,
1994). Primary data is the main data of the object of research. Primary data can be
one manuscript or one theme in various manuscripts. In this study, the subject that
became the primary data was Ibn Hajar's Thoughts on Criticism of Hadith
Narrators: A Study of the Book. Lisan Al-Mizan as the starting point of the
emergence of critical thinking in the book While secondary data is supporting data
in solving problems, For this case, all the literature that the author can reach is
related to Knowing the Pole of Tis'ah and the Biography of Its Author, Al1 al-
Shaukani, al-Badr, and Ibn Hajar al-'Asqalani on tajrih and ta'dil of hadith
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transmitters. And so on.

Discussion
The name, ancestry, Birth and Death

Ibn Hajar al-°Asqalani has the full name Ahmad bin 'Ali bin Muhammad bin
Muhammad bin ‘Ali bin Mahmud bin Ahmad ibn Hajar (al-Asqalani al Majma’
1992) al-Kanani al-°Asqalani al-Mis} 1T al-QahirT asy-SyafiT. (al-Kannani 1999)
He is a scholar with the school of Syafi'l, who is given the title "Qadr al-
Qudah,” "Shaikh  al-Islam," "al-Hafiz al-Mutlaq,” "Amir  al-Mu'minin ~ fi al-
Hadis.” (Asy-Syaukani 1999) His nickname is Shihab al-Din with the nickname
(parental name) Abi al-Fadl. (Abu al-Fadl 1997)

He was born on 22 Sya'ban in 773 Hijriyah which coincides with the date of
February 18, 1372 AD onthe banks of the Nile near Dar al-Nuh}as and al-
Jami' al-Jadid.(Jalal al-Din ‘Abd al-Rahman 1997) He grew up in this area until
the end of the eighth century, then moved to the Cairo area of Egypt. (Muhammad
Kamal al-Din 1984) After marrying, he and his wife lived in the hall of his wife's
grandmother next to the al-Mankitamar School within the Kantar gate, which was
still in the territory of the Mamlukiyah kingdom, which is currently the border
area of Egypt and Algeria. (al-Munim Ibn Hajar, 1984) Ibn Hajar has grown up as
an orphan, his father ‘Ali (720-777h), died when he was almost 4 years old and
his mother died before when he was a toddler. (Ibn Hajar al-°Asqalani 1969)
After his father died, he was taken care of by Abii Bakar Muhammad bin ‘Alf bin
Ahmad al-Zaki al- Kharubi (d.787h) because it was instructed by lbn Hajar's
father before he died, including conveying his will to Shams al-Din bin al-Qattan
(d.774h) (Walid Ahmad al-Husain al-Zubair 2003) to take care of ibn H}ajar,
because he had a special relationship with his father. So, he was the one who had
managed and raised Ibn Hajar and paid for his life while he was seeking
knowledge. (al-Syaukani 1968)

Ibn Hajar al-Asqalant has a moderate body posture, with a white skin color,
a charming and cheerful face, has a good posture. (Ibn Hajar al-‘Asqalani,
1997) He has normal hearing and vision, his desires and aspirations are high,
enthusiastic as well as his intelligence who was able to creae poetry and was able
to write various kinds of hadith books, ibn H}ajar al-°Asqalant also had a good
and melodious voice. (Mohammad, 1995)

He has four wives named; Anis bint ‘Abd al-Karim bin Ah}mad al-Lukhmi
al-Nastarawt (780-867h) who has five children, namely: Zain Khatiin, Farh}ah,
Galiyah, Rabi'ah and Fatimah. (Ibn Hajar, 67-69) He has remarried a second time
with a woman named Armilah al-Zain abt Bakar al-Amsyati. As for as for his
third wife named ‘Atigah Nizam al-Din Yah}ya ibn al-Sayyarami. He has
remarried four times to a woman named Laili bint Mahmud bin Tagan al-
Halbiyah (d.881h), but there was no information that he has children with this
womanfourth,. After his first wife had died, he has remarried a woman
named KhasTuruk and was blessed with a child named Abu al-Ma’ali Badr al-Din
Muhammad. (al-Sakhawi , wa ad-Durar,1218)

Ibn Hajar has fallenill at his house after he resigned from his position
as Qadi (Supreme Court Judge) 25 Jumada al-Akhir 852h/1448m, which he
has felt that his condition did not allow longer do the job as a judge. (Anne, 85-
107) On Saturday night, 18 Zi al-Hijjah 852h/1449m, 2 hours after the
evening prayer, ibn Hajar finally died when he taught his students, ibn H}ajar
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died. ‘Ilm al-Din bin ‘Umar al-Bulqint (d.868h) who replaced him as Qadr after
ibn H}ajar, who became an imam to pray for ibn Hajar in al-Ramilah with more
than 50,000 people. The corpse of Ibn Hajar had buried in al-Qarafah al-
Sugra place to be buried in the Bani al-Kharrabi cemetery opposite the ad-

Dailami mosque between the tombs of Imam al-Syafi'T and sheikh Muslim as-
Silmi. (Ibn Hajar al-Asqalani, 118-122)

Journey of Knowledge

Ibn Hajar has received his initial education from the guidance of his own
father before his father died before ibn H}ajar was 4 years old. At the age of 5, ibn
Hajar had been educated by entering a religious school, which coincided with the
year 782 Hijriyah. (Fahd al-Makki, 211) When he was 9 years old, he was able to
memorize the Koran which at that time only a few children were interested in
memorizing the Koran. (Aftab Ahmad, 2000) In 784 Hijriah, when he was 11
years old he studied hadith at Makkah al-Mukaramah from Afif al-Din al-
NaisabuirT and studied hadith al-Bukhari from Sheikh alMakki, this is where he
studied hadith for the first time at his age. 17 years. (Rahman, 1999)

At the age of 20 coinciding with the year 793h, he went to Qous in Upper
Egypt to study ibn Hajar has gone to the area just to study religious studies.
(Asqgalani, 419) At the age of 23 Ibn Hajar had been pursuing hadith. Travel to
Syria and Palestine in 802h. To pursue his studies, he has traveled to Yemen in
806h. (al-Sakhawi Wa ad-Durar, 146-151) In the month of Haj he made a visit to
the Hejaz and Mecca in 824h. (Ibn Hajar al-°Asqalani, 1984) In order to hone Ibn
Hajar's hadith memorization, he has took his own time, among which he has
read hadith of Sunan ibn Majah in four hadith group assemblies at once, Sahih
Muslim in four hadith majlis, Sahih al-Bukhari he has recited it inten majlis
and Sunan al-Nasar he has studied in ten majlis hadith groups. On his way to
Syria, he also has read and studied Mu'jam al-Tabrant al-Sagir in a hadith group
assembly. (Ismail, 2006)

After successfully completing his wandering of knowledge in various places
and various science majlis, ibn Hajar, at a relatively young age, was given the full
opportunity and confidence to teach hadith, tafsir and figh because of his qualified
knowledge. He has started teaching and devoting himself to teach various kinds of
hadith books, hadith knowledge, rafsir and knowladge of zafsir, figh and gawaid
figih, while he taught hadith starting in the month of Shawwal 808h to
coincide with March 1406m in al-Jami'ah Shaykhniyyah. He also gave lectures at
the Jamaliah madrasah and also at the Mankiitamriyyah Madrasah near his home.
Ibn H}ajar's career went on like that of the previous great scholars. He became a
teacher, gadi, muftt, and khatib. (Yusuf bin Tugri Bardi, 1984)

Teachers and Students
His Teachers

Ibn Hajar has paid great attention to his teachers as evidenced by the
mention of their names in many of his scientific works in the books he wrote. He
has mentioned the names of many of his teachers, one of which is the names of
their teachers in the book, namely: "al-Mu'jam al-Muassis li al-Mu'jam al-
Mufahris." (Dar al-Ma’arif, 1992)The scholars estimate that ibn Hajar's teachers
reached more than 640 people in various fields of knowledge, both teachers of the
Qur'an and tafsir, hadith and knowledge of hadith, as well as figh and usi/ al-figh.
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As for ibn Khalil al-Dimasqt in the book "Juman ad-Durar" has long stated that
the number of people was 639 people in various disciplines that ibn Hajar
studied. (Radi, Umair, 1984)

Al-Sakhawi and ibn Khalil al-Dimasqi have classified them or categorize
Ibn Hajar's teachers into three kinds of classifications, namely: first, the teacher
that he had heard from him, even though he only learned one hadith from that
teacher; second, the teacher who has given a certificate or recommendation to ibn
Hajar so that he can convey the teacher's permission again; third, the teacher who
has accumulated knowledge in muzakarah and discussed with each other or has
heard from him when the teacher is preaching or has read books that have been
written by the teacher. (al-Sakhawi, al-Jawahir wa ad-Durar, 200)

The examples of his teachers are: (Ibn Hajar al-°Asqalani, 111-144) Zain al-
Din ‘Abd al-Rahman bin al-Husein bin ‘Abd al-Rahman bin ‘Abi Bakr bin
Ibrahim al-Mahrani al- Iraqi (725-806h) as teacher of hadith; Nar al-Din Abu al-
Hasan ‘Ali bin Abi Bakr bin Sulaiman bin Abi Bakr bin ‘Umar bin Salih al-
Haisami (735-807h) as teacher of hadith teks (matan); ‘Umar bin Ruslan bin
Nusair bin Salih bin ‘Abd al-Khaliq bin ‘Abd al-Haqq al-Kannani Siraj al-Din al-
Bulqini, which has been famous by name al-Bulqini (724-805h) as teachers in figh
and hadith; (Ibn Hajar, 206) al-Burhan al-Tanki (d.800h), as a science teacher
of al-Qur’an reading teacher (gira'ah); al-Majid al-Syairazi (d.817h), as a
language and knowlage teacher; al-Gamari (d.802h), as Arabic teacher; al-Muhib
bin Hisyam (d.799h), as a teacher of hadith, and other teachers. (Ibn Hajar al-
‘Asqalant, 1995)

There were many more of his teachers who taught various kinds of
knowledge so that Ibn H}ajar eventually became a great scholar who had perfect
scientific insight. There are so many of his teachers that he has written in many
books about the personality and breadth of knowledge of the teachers who taught
Ibn Hajar.

His Students
The position and knowledge he has are very broad and deep, which of
course is the concern of claimants of knowledge from all over the world,
especially in the land of Arabia and Africa and Europe which at that time was also
controlled by the Islamic kingdom of Andalusia, which he became a cleric when
the Mamlikiyyah rule was in power in Egypt when including the
Abbasid sovereignty also in power Mamlukiyyah.
(https://id.wikipedia.org/wiki/Kekhalifahan_Abbasiyah) They are claimants of
knowledge competing across the seas and lands to be able to take knowledge from
ibn Hajar the scholar. recorded in history, more than five hundred of his students
who gain knowledge from various parts of the world as conveyed al-Sakhawt in
his book. (al-Sakhawi, al-Jawahir wa ad-Durar, 93-94)
Among his well-known students were: (al-Sakhawi, al-Jawahir wa ad-
Durar, 273). Ibrahim bin ‘Ali bin al-Shaikh bin Burhan al-Din bin Zahirah al-
Makk al-SyafiT (d.891h); Ahmad bin ‘U$Sman bin Muhammad bin Ibrahim bin
‘Abd Allah al-Karmani al-Hanafi (d.835h) was known as Syihab al-Din Abii al-
Fath al-Kalutani as a Muhaddis; Syihab al-Din Ahmad bin Muhammad bin
‘Al bin Hasan al-Ansari al-Khazraji (d.875h) known as al-Hijazi; Zakariya bin
Muhammad bin Zakariya al-Ansari (d.926h); Muhammad bin ‘Abd al-Rahman
bin Muhammad bin AbiBakar bin ‘Usman al-Sakhawi al-Syafi'T (d.902h);
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Muhammad bin Muhammad bin Muhammad bin ‘Abd Allah bin Fahd al-Hasyim1
al-‘Alaw1 al-Makki (d.871h); Burhan al-Din al-Baqa'r, Ibrahim bin ‘Umar bin
Hasan bin al-Ribat (d. 885h); Muhammad bin ‘Abd al-Wahid bin ‘Abd al-Hamid
ibn Mas'td as-Saiwasi Kamal al-Din al-Hamam al-Hanafi (d.861h); Abu al-
Fida Zain al-Din Qasim bin Qutlubuga al-Stdani (d.879h); Abu al-Mahasin Jamal
al-Din Yasuf bin al-Amir Saif al-Din Tagr1 Bardi al-Atabiki, known as ibn Tagr1
Bardi (d.874h); (Yusra ‘Abd al-Gani, 1991) Abual-Fadl Muhibb ad-Din
Muhammad bin Muhammad bin al-Syihnah (d.890h); Muhammad bin
Muhammad bin Muhammad bin Sulaiman bin Yasuf bin Ya'quf al-Syafi7T al-
Muhib al-BakrT (d.851h); (Zain al-Din ‘Abd al-Basit, 2002) Hasan bin ‘Ali bin
‘Isa al-Lakhamt al-MisrT ibn  al-Sairafi (d.900h /1494m). (Aisyah ‘Abd al-
Rahman, 111-113)

The names of ibn H}ajar's disciples are only those that could be detected or
can be known from many of his students who cannot be known. This information
is usually the admission of a student or works from books written by his students
which reveal a lot about their history of learning with Ibn Hajar as a teacher.

His Written Works

Imam al-Sakhawi, in the book "ad-Dau ‘al-Lami’” has already explained
that Hajar's written works reached more than 150 works, (al-Sakhawi, al-Dau’,
38). while in the book "al-Jawahir wa ad-Durar” Imam as-Sakhawi has also
described more than 270 written works. (al-Sakhawi, al-Jawahir wa ad-Durar,
660-695) As for Imam Suyati has also said that ibn Hajar has written 200 books.
(al-Mun’im, 168) Regardless of how many works of ibn Hajar, the author only
explained part of his writings, which | have summarized from various sources, in
fact there are still many writings of ibn Hajar that the authors did not include in
this article.

As for some of his hadith works based on the year of manufacture as ibn
Hajar said, among others: (al Sakhawi, al-Jawahir wa ad-Durar, 660-695).7a'lig
al-Ta'liq (804h); Tahzib  al-Tahzib (807h); Nukhbah al-Fikr  fi Mustalah ahl
Asar (812h); al-Talkhis<">al-H}abir (812h) additionally (820h); Huda al-
Sart Mugaddimah Fath al-Bari (813h); Ta'rif ahl al-Taqdis bi Maratib al-
Mausfiyin bi al-Tadlis (815h) he added the names of al-Mukhtasar; Tabsir al-
Muntabah bi Tahrir al-Musytabah (816h); Nuzhah al-Nazr fi Taudih Nukhbah al-
Fikr (818h); al-Qaul  al-Musaddid ~ fi  al-Zibb'an — Musnad  al-Imam
Ahmad (819h); al-Kafi al-Syaf fi Tahrir Ahadis al-Kasyaf (821h); Taqrib at-
Tahzib (827h); Bulig al-Maram (11-03-828h); al-Isar bi Ma'rifah Ruwah al-
Asar (19/12/833h); Ta’jil al-Manfa'ah (10-01-835h); Fath al-Bari (817-
842h); Intiqad al-A 'rad (Rajab 842h); al-Isabah fi Ma'rifah al-Sahabah (809-
849h); Nataij al-Afkar fi Takhrij Ahadis al-Azkar (02/07/838-15/11/852h); Lisan
al-Mizan according to ibn H}ajar he did not stop to write it in his spare time. He
always revised this book until the end of his life.

The author does not get much information about how many works of ibn
H}ajar are correct and valid. However, the author thinks that the study of the
many writings of ibn Hajar canbe found from the writings of ibn
H}ajar's students who have sought tradition of Muhammad anywhere or studied
books written by ibn Hajar. There is another way to find out, namely by studying
the philology of ancient manuscripts from various old libraries in Baghdad, Egypt,
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Andalusia, and Damascus and most importantly the two cities of Mecca and
Medina as the central city of scholarship in the past.

I consider that ibn H}ajar has written many books more than 276 title of
book, because he mastered a wide range of knowledge, not only al-Qur'an and
hadith but also mastered the knowladge of usil figih and figh, including the
knowledge of kalam and language, the knowladge of tas}awwuf as his student al-
Sakhawi, al-Suydti then ibn H}ajar al-Haitamiwho became a student of al-
Sakhawi, was a scientist who has a broad understanding and thought.

Study of the Book Lisan al-Mizan
History of the preparation of books and writing methods

The book "Lisan al-Mizan"is a book that has discussed the narrators of
hadith in the science of al-Jarh wa at-Ta'dil. (Ibn Hajar al-°Asqalani, 189-193)
This book itself is a compilation of the book “Mizan al-I'tidal” the teacher Imam
al-Hafiz al-Zahabi by adding and correcting various contents of the book from the
hadith narrator who was criticized using the form alphabet hijaiyah letters. (Abd
al-Fattah, 78) Ibn Hajar has named this book Lisan al-Mizan because it is
analogous to the metal in the middle of the scales, as he has said in his book
which reads:

G Gl OleaYls 3okl Dy me Ol IS sgedl & L

£

oA e sl Bl V) ) Y 0T agaly Ol adsy OLLY)
”O‘j':L‘ L;LG

"Praise be to Allah, who is praiseworthy on every tongue, known with
goodness and virtue, Who created humans and taught them the
explanation, | testify that there is no god except Allah, whose
testimony | keep on the day of vengeance on the scales. (Al-°Asqalant,
Lisan, 189)

As for the intention of ibn H}ajar that he has written this book to revise the
names of the narrators in the assittah book which were declared weak and make
the hadith they narrated into weak (daif), even though that a narrator could change
his personality to be good or could repent afterwards. Therefore ibn Hajar
continued to revise the names of the narrators from the book Mizan al-I'tidal in
the book Lisan al-Mizan until the end of his life, as he was mentioned in the book,
he said: (Asqalani, Lisan, 191)

dlie ol LUl G OBl S oS 3 ale Sy L aal '
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"From many books | chose the book al-Mizan by Abu 'Abd Allah al-
Zahabi, I intended to copy it, but it was too long for me, so I thought
that I just threw away all the names of narrators or some of them in the
book as-Sitah was written in my writing. When this seems clear to me,
| pray istikharah (asking for guidance) to Allah, then I only write what
is not in the book of Tahzib al-Kamal. There are two benefits that |
get; First, it is short and practical because time is short, the lifespan is
always running. Second, the narrators in the book al-Tahzib are
either mausig, or sigat whose narrations have been received, or people
who have poor memorization, but are not questioned, or narrators who
people are left behind and imprisoned. aims to remind them that
this rawr (narrator) also took part in the narration of the hadith which
has been considered polluted in the book al-Tahzib. This iswhy |
named this book with Lisan al-Mizan, then | close it with many uses
and benefits if Allah wills."”

Three criteria have been used by ibn H}ajar in compiling books: first; he
mentioned all the narrative biographies in the book Mizan al-I'tidal, (al-Zahabi,
1995) unlike the biographies listed in the book Tahzib al-Kamal by Jamal al-Din
Abu al-Hajjaj Yusuf al-Mizzi (d.742h/1342m). (al-Mizzi, 2019) Second;
discard the biography listed in al-Mizzi's book. Third; do not mention the
biographies of the friends because they are considered fair. These criteria are the
same as those used by Imam al-Hafiz al-Zahabi (d.748h). (al-Asgalani, 88-90)

Ibn Hajar has made an introduction with 10 articles or sections that must be
known at the end of hisintoduction (mugaddimah), namely: (1)
regarding tadlis (to hide something/someone) provisions; (2)
concerning rawt (narrator) whose hadiths have been abandoned, various kinds
of narrators of hadith that are not used, as well as books whose origin is not clear;
(3) regarding the damage contained in the hadith; (4) regarding the meaning of the
words of ibn Mu'ayyin "l 41 ", and "—ws=" and the meaning of the words Dar
al-Qutni "¢" ; (5) regarding ibn H}ibban's school of sigah (perfect
personality) for the unknown al-rawr; (6) regarding Jarh and 7a'dil an assessment
of the narrators of hadith which should come first; (7) concerning a person whose
words were still accepted while being weak in hadith (majrih); (8) regarding the
obligation to contemplate the words of the saints or those outside; (9) about
sticking to judge weak (al-jarah)andto judge good (al-tadil) and about the
meaning of 3534 according to Imam al-ShafiT; (10) regarding the narrators
(rawi) that the hadith received or rejected in the book "4l " by Imam al-Shafi'T.
(al-Asgalani, 74-152)

The book of Lisan al-Mizan is generally divided into three parts. Firstly:
discussing the biographies of narrators of hadith (ruwahlrijal al-hadis) which are
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sorted alphabetically from the letters alif to ya’which contains about 14343
narrative biographies. (Muhammad Ajjaj al-Khatib, 2006) Muhammad ‘Ajjaj al-
Khatib, Secondly: discussing kunyah (small call), then about the mubham or
unknown narrators. In the second part there are three, first chapters, the lines of
the narrators of hadith; the second chapter, the known narrator; Third article,
narrators whose names are idafah or additions (based on nickname or
clan). Thirdly: discussing tajrid (sequestered/name of narrator is foreign), he did
not mention the narrators that have been included in the book Tahzib al-Kamal.
He only mentioned his name, not in his biography. These names have not been
listed in the book a-Zahabiat the end of the book without explanation. (al-
Asgalani, 86)

Table. 1
(Contents of Lisan al-Mizan Book)

Vol Alfabet order of narrators Pages of book
1. | 1-919 654 pages
2. > 920-2173 646 pages
3. Shd 2172-3327 549 pages
4. o 3328-4451 637 pages
5. ¢ 4452-5453 417 pages
6. e 5454-6522 456 pages
7. ? 6523-7597 576 pages
8. S-r 7598-8731 578 pages
9. -\ Nickname of narrators 558 pages
10. Contents of Book 493 Pages

Source: from the book Lisan al-Mizan;

The following is the method used by ibn H}ajar al-'Asqalant in writing the
book Lisan al-Mizan: (1) Writing narrators of hadith in the book Mizan al-
'I'tidil except for biographies that are already in the book of Tahzib al-Kamal; (2)
Eliminating the narrators of hadith (ruwar) listed in the as-Sittah books; (3)
Summarize and abbreviate the explanation; (4) Explaining the biographies of the
narrators of hadith globally, while in full he explains it in the book Tahzib at-
Tahzib; (5) Adding a number of biographies of the narrators of hadith as a
comparison by giving the code ")" as a sign he adds information in the
explanation; (6) Including the work of Abu al-Fadl bin al-H}usain by giving the
code "Y"; (7) Adding the word """ before ibn H}ajar's words. (al-‘Asqalani, 87-
89).

Ibn Hajar al-'Asgalani has used a symbol or code in explaining the narrators
of hadith in the Lisan al-Mizan book. The symbols in the book have the meaning
and meaning contained in the name of a person or the name of the book quoted,
but they are different in use from the codes for the books al-Sittah written in
the al-Tajrid chapter which is taken from Tahzib al- Kamal The meaning and
meaning of the symbols in the book are as shown in the following table:
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Table. 2
The meaning of the symbols in the book Lisan al-Mizan
Num Symbol Explanation
1. " Rjal  al-H}adis which has been taken from the book

"dlaieY) ol e d by 'Abd al-Rah}man bin al-H}usein al-
'Iraql Zain al-Din Abt al-Fad}l

2. " The biography that has been added is not from "dlxiey! ) %" by
al-Zahabt or "JIxie Y¥) ) 3 Je B3 by Abi al-Fad}l. The symbols
were never used in the second chapter

3. "y The  narrators  (rawj) who  have been  taken in
"Cmpnaa e & paiedl" by Muh}ammad bin 'Abd Allah al-H}akim
an-Nysaburi (Abu 'Abd Allah)

4. "_>"  The Narrators who have been taken in the book "¢k (nl "
by Abt H}atim bin H}ibban bin Ah}mad (ibn H}ibban)

5. " " Chapters in the book Mizdn al-I'tidal " &SV <" and "Clegaall L

6 " Al-Zahabi's  assessment has  explained the legitimate

narrators (rawi syah}ib}) and the symbol has been used by ibn
H}ajar al-'Asqalani.

7 "t The narrators who have been disputed by the critics of hadith,
some think it is good (#2'di}) and some think it is bad (#zrih}). This
code has been used in the biography of Muh}ammad bin Khalid
al-Khuttall (No.4238).

8 " Biography of "Abd Allah bin Rah al-Madani. The code or symbol
has only been used once.

Scource: analysis from Lisdn al-Mizan,

Examples of Lisan al-Mizan Book

As for the examples that the author will describe, such as the discussion
about Iban bin Ja'far an-Najirami which uses the symbol of the letter ":" to show
that the name is found in the work of rijal al-hadis which is taken from the
book Zail 'ala Mizan al-I'tidal work Abu al-Fadl 'Abd al-Rahman bin al-Husein
al-'Iraqi Zain al-Din who was quoted by ibn H}ajar in the book of Lisan al-Mizan:
(al-*Asqalant, 221-225).

3 @l oapl Flall Jorr] p At o sy sgrmndl e o =5

oo ST of o wog ) 16 ol 0l ol s Ly enysf 65 e S 3 oLy

Uly sadmerg Ol ool olev 1S tels a8 ddie of 4 a1 U cois dne 0N
o 8 L IS s 3y 0 Y e ol s

According to Ibn Hajar, rawi (narrator) was not aban Ol which uses the
letter nzin at the end of the word, but aba’ <4l uses the letter hamzah at the end of
the word. Likewise with al-Iraqi who also has the same opinion as he quoted it in
the book Zail al-Mizan, he has argued that the correct name is the name using the
letter hamzah instead of using the letter nin in the name aban. (Abu al-Fad Zain
al-Din, 1987) So, either Ibn Hajar or al-Iraqithey have corrected the name
contained in the Mizan al-I'tidal by al-Zahabi.
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Another example relates to the contradiction of the scholars regarding the
narrator of the hadith that ibn H}ajar had revealed in the book of Lisan al-
Mizan as below:

Floglanly e o aily S Ll ahnodale o 5 (f o eetla) _AE

(S B S G 58 Bl e a5 Sap e ) 6D @ b Y L

From the original Book of al-Zahabi, it was found that the pronunciation
of various da'afahu (considered weak), wasaqgahu (considered strong) and /a ba'sa
bih (considered moderate). 1bn H}ajar has added information from the book al-
Sigat ibn Hibban, then from the Book of Tarikh by al-Bukhari (d.256h/870m),
also from the book ad}-D/}u'afa 'by as-Saji (d.307h/920m). (al-Asqalani, 263).

Then he has commented with his own pronunciation, namely "arjii annahu
la ba'sa bihi (I hope he is judged moderate).” Ibn Hajar had never been in a hurrin
his conclusions, he gathered several opinions of scholars about rawi or
narrator that had been researched and made the decision which he thought was the
best.

There is the following narrator is a person who has never been included by
al-Zahabi or al-Iraqi in the books they wrote in the Mizan al-I'tidal and the Zail
al-Mizan. In this case Ibn H}ajar has included the symbol of the letter " " in the
book of Lisan al-Mizan which shows that he has not quoted from al-Zahabi or al-
Iraqi, as in the following example: )

(R o) 0o GoPoall md sl e pdll e 5 £f00
s ) JB ol Al G oaaal ) g s ) pale (n o osag A slae
o d (B landl G 1Y) s ey ((ilddlly

Ibn Hajar has never commented on 'Abd Allah bin Marwan in his
example, Lisan al-Mizan. He has only included this narrator in his book and
included ibn Hibban's (d.354h/965m) (al-‘Asqalani, 6). Opinion in the book al-
Sigat, it appears that he agrees with ibn Hibban regarding the assessment of 'Abd
Allah bin Marwan. So, there are narrators who have not been translated by al-
Zahabi in his book but that ibn Hajar has written as a refinement of the names
of rijal al-hadrs by using the code from the letter symbol "" as in the example
above.

Comments of Scholars

Al-Sakhawi has said; "As for the praise of the Imams to him, then please
know that enumerating them cannot be done, and this as a whole is a word of
agreement. But | will mention what | know from it according to my ability.” (Ibn
Hajar al-‘Asqalani, 51). Al-Iraqi has said; "When al-Syeikh al-Alim al-Kamil al-
Fad}il al-Muh}addi$ al-Mufid al-Mujayyid al-Muttaqin al-Da}bit, al-Sigah, al-
Ma'miin, Syihab al-Din Ah}mad Abi al-Fad}l bin as-Sheikh, al-Imam, al-Alim,
al-Auhad, al-Marhum Nuar al-Din, then he has assembled the narrators and
teachers, distinguished between nasikh and mansikh, gathered those that were
compatible and different, and distinguished between the narrators who
are sigah (strong) and the narrators who are d}aif (weak). He has the privilege of
being incomparable sincerity to have taken the path that hadith scholars took, and
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gained abundant knowledge in a short time." (Ibn Hajar, 210)

Sheikh Taqt al-Din al-FasT has said: "I conclude this explanation from the
book Lisan al-Mizan by my close friend al-Hafiz ibn Hajar al-'Asqalani, which is
a very good book." As-Sakhawicommented again on Lisan al-Mizan: "My
teacher picked him up from a book that was not taken from" Tahzb al-Kamal" he
gathered narrators who were similar to critical in a book which he named "Lisan
al-Mizan" from which | wrote and | take a lot of benefits."” (Al-Sakhawi Fath,
2008)

Many scholars have also criticized ibn Hajar, as the Scholar's criticism of
ibn Hajar's book Lisan al-Mizan was that there are regrets that many of ibn Hajar
have quoted from ibn Taymiyyah (d.728h) (al-°Asqalani, 319).

which Ibn Hajar had acknowledged and he also did a lot. have ever taken a
hadith from Ibn al-Muthir who is famous Zindig (who has not hold fast to
religion), this has been considered by the scholars to be incorrect what ibn Hajar
did, because ibn Taymiyyah never quoted him. There are also some scholars who
have never agreed with the figure of ibn Taymiyyah has the
H}anaft tradition, while ibn H}ajar has the asy-Syafi 1 tradition.
(http://www.ibnamin.com/Manhaj/ibn_hajar.htm).

According to the scholars, that ibn hajar seems to have agreed with the
SyT'ahs and had considered al-Husain bin Yisuf bin al-Muiah and al-Husain bin
Yusuf bin al-Muhir al-Hilyt as Syiah scholars and had praised them on the notion
that they are both as intelligent and knowledgeable people. (al-°Asqalani, 317).

Thus, it has been considered by the Sunni scholars to be a big mistake for
ibn Hajar because he had already quoted the two names of the Syiah scholars in
his book Lisan al-Mizan. (http://www.ibnamin.com/Manhaj/ibn_hajar.htm)

The criticisms that have been conveyed by the scholars are actually
scientific dynamics in the analysis of the Lisan al-Mizan book, because there is no
written work without criticism. Regarding ibn Taymiyyah, who has the Hanafi
tradition, which Ibn Hajar jar has quoted a lot, is actually a wish of ibn Hajar who
wants to generalize the meaning of a science or not to compartmentalize the
narrators of hadith, be it asy-Syafi'ior other schools such as ibn Taymiyyah,
also Syiah as aqidah that is different from the Sunni schools of thought. It seems
very clear that Ibn Hajar places himself as a scholar with a wide range of
knowledge, while still taking knowledge from wherever it is without having seen
the surrounding symbol, mazhab or aqidah.

Analysis

The author's analysis of the book Lisan al-Mizan is as follows: First, the
book is very representative in looking for hadith narrators that are not found in
other books such as the Hadith book as-Sittah, he has only revised the narrators
who have been considered weak by al- Zahabi in some of the names of the hadith
narrators. Ibn Hajar has also explained the strange names of the narrators in the
narration of the hadith in his book which then briefly explained the assessment of
the names of these narrators. Then, he was very careful in assessing the narrators
he included in his book.

Second, the analysis that has been used by Ibn Hajar is very strong in
resolving disagreements in the evaluation of a hadith narrator that he quoted in his
book. Evidently, in resolving narrators debated by hadith scholars regarding the
assessment of narrators, he had included the judgments of other hadith critics
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before he had judged a narrator, to be objective and accountable considerations, so
that it would be a fair judgment about someone who is a narrator in the Lisan al-
Mizan.

Third, many of the narrators of the hadith in the book have taken from other
books of al-Jarh wa at-Ta'dil such as the narrations of al-Bukhari, Ibn Hibban and
other scholars, although there are more narrations from al-Zahabi and al-Iraqi as
the main book in evaluating rijal al-hadis about the hadith narrators.

Fourth, the method he used was quite systematic and easy, so that the ulama
of the hadith afterwards could simply look for someone's name as a way to judge
the good (7a'dil) or bad (tajrih) of a hadith narrator. This has long been recognized
by some of his students, such as as-Sakhawi when they commented on the
book Lisan al-Mizan, including other hadith scholars after his death.

Thus, the comments of scholars, such as as-Sakhawt and other scholars who
have praised the book Lisan al-Mizan as a phenomenal book after the book Mizan
al-'I 'tidal by al-Zahabi, and is one of the literature for the book al-jarah wa al-
ta’'dil. As for scholars who have criticized the connection with the quotations
taken by ibn Hajar in his book from Ibn Taymiyah and have praised Syi ah, the
author considers and analogizes that Ibn Hajar has started to be objective in listing
the narrators of hadith, without the dichotomy of mazhab and aqidah, as evidence
of the breadth of his knowledge.

Conclusion

The book Lisan al-Mizan is a monumental work of Ibn Hajar al-'Asqalani.
This work is one of the references for hadith scholars to research the rijal al-hadis,
in the assessment of the figure of the hadith narrators. This book is quite
representative in the scientific domains of al-jark wa al-ta'dil. 1bn Hajar tried his
best and throughout his life researching, revising and correcting this book to make
it more perfect. Ibn Hajar's desire to present a source of knowledge about the
personality of the narrators of the hadith in this book has a sweet ending, because
the book is very constructive and objective. Lisan al-Mizan which is spoken
as "the middle part of the iron scale™ as an analogy of "judgment" becomes
correct, because he presents valid data about the figure of the hadith narrators.
Starting from the history of this book, hopefully it will become a great motivation
for hadith activists, especially academics, scholars, and other scientists to be a
reference so that they always produce objective and monumental works. | am the
author quote from ibn Hajar's term: " sss sesdls juad ol 3l G "really this time is
short and life goes on," this word should be an inspiration for hadith activists to
produce written masterpieces before death comes.
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